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"Wa JOHN, Chap. xiv. v. 1. 


. 


VE BELIEVE IN GoD, BELIEVE ALSO IN Mx. 


N the preſent ſtate of knowledge, which enlightens this country, 
| I there is ſeldom occaſion for recurring to that firſt principle of all 
religion, the Exiſtence of God. Abſolute Atheiſm is rarely avowed : 
Fate, Fortune, and Chance are in general mention'd as mere words, to 
which the ideas neither of creative nor directing power are annexed : 
that a Supreme Intelligent Being is the Author of the Univerſe, ſeems 
acknowledged by all, who are in the leaſt degree acquainted with Natural 
Philoſophy, and who have advanced only ſo far in reaſoning, as to 
diſcover that an Effect muſt be produced by ſome Cauſe, and that the 
Cauſe muſt be adequate to the Effect. | 


Profeſs'd Atheiſts are few. It is not however a thing uncommon to 


meet with perſons, who though in name they acknowledge a God, yet 


3 do not honour him as God; upon the plea, that Man's Reaſon can know 


nothing of the Divine Attributes, and that therefore it is preſumption 


T I Hume's Dialogues concerning Natural Religion,” p. 453 and « An Apology for profeſling 
the Religion of Nature in the Eighteenth Century of the Chriſtian Era, p. 185. 
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to ſpeak of PU Deity as a God of Wiſdom, Goodneſs, Juſtice, Mercy, 
which they fay are _ Moral Attributes of Human Nature. 
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Now on theſe Perſons firſt it will be proper to urge the weighty 
exhortation, ve believe in God, believe alſo in Chriſt.” And this we 
may urge on the ground of their own poſition: for if Man's Reaſon be 
indeed ſo weak, that it can know nothing of the Divine Attributes, the 
concluſion to be drawn from thence is, that we ſhould have recourſe to 
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ſomewhat ſuperior to human Reaſon, that is, to Revelation, which in 
| it's very term implies Divine Information. Objectors will contradi& 
' themſelves, if they ſay Revelation does not exhibit the Divine Attributes 
| in a ſuitable manner; for according to their own poſition, their Reaſon 
cannot judge whether the Divine Attributes be exhibited properly or 
improperly by Revelation. They will contradict themſelves by ſaying 
poſitively, that Revelation is not of Divine Authority; for as they had 
denied their Reaſon the power of knowing any thing about the Divine 


Attributes, they had taken from it the capacity of judging whether 


Revelation does or does not bear the marks of a religion worthy to be 


of Divine Original. The only excuſe they can confiſtently plead for not 
having recourſe to Revelation, muſt be, that they will not concern 
themſelves about the Deity: but if that be the caſe, and they can juſtify ſo 
great a degree of indifference in matters which the majority of their fellow- 
creatures think highly important, it becomes them at leaſt not to ſpeak 
on a ſubject, which confeſſedly they will not examine nor to pronounce 
objectionable that Revelation, which with it's unparalleled pretenſions 
to Truth they will not conſider: did they however conſider it, they 


would find it to contain thoſe very doctrines which themſelves confeſs 
human 
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human Reaſon incompetent to diſcover ; they would admit and adore 4 | 


Divine Attributes as exhibited' by Revelation in a manner moſt ſuitable 


to the Perfections of a * Being. 


And thus much for thoſe, who acknowledgs a God, but do not 


C honour him as God. 


EY 


The next perſons on whom we would urge this exhortation, 
« Ye believe in God, believe in Chriſt alſo,” are thoſe who are ſerious 
in their Religious Enquiries, and exemplary in their Moral Conduct; 
Men who adore the Divine Attributes, but who, in dire& contradiction 
to the Objectors laſt mentioned, affirm that human Reaſon alone without 


2B | the aid of Revelation can diſcover the Moral Excellencies of the Deity 


to perfection. Far be it from us to degrade Human Reaſon + it is a 
noble faculty of the ſoul : it is the pride of man: it is the gift of God! 
But let the truth be ſpoken. To every thing in this world God hath 

preſcrib'd it's limits: he has ſet bounds to Human Reaſon. Man can 
diſcover by Natural Reaſon that God has adorable Attributes: the 
Heathens with all their fabulous mixtures in Mythology diſcerned and 
worſhipp'd a Supreme Being moſt Great, moſt Glorious, moſt Good ! 
But to aſſert that any Philoſopher unacquainted with Revelation has. 
exhibited the Divine Attributes with ſo much purity either as Philoſophers. 
= vl verſed in Revelation, or as Revelation itſelf, were contrary to fact. 
L Let the writings of Plato, Xenophon, and Tully, be compar'd with the 
works entitled An Enquiry concerning Virtue,” „The Moraliſts, 
The Religion of n Delincated : and after ſuch compariſon, 


= what: 
See Characteriſticks, vol. II. | 


>. See CharaR. vol. II. 
3 By WoLLASTON. © 
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what candid Critic could deny our Modern Authors to have far excell'd 
the Ancients in the purity of their Deiſm? The ſuperiority of our 


writers to thoſe, who were the brighteſt luminaries in their reſpective 


ages of antiquity, is great indeed. And what ſhould occaſion this 


diſparity? It were to be wiſh'd our Moderns would fairly acknowledge 
the real ſource of their ſuperior information : they owe the diſtinct, 
connected, conſiſtent, exalted ideas they have conceived of the Supreme 
Being, and the juſt conſequences they deduce from thoſe ideas, to the 
happy circumſtance of being familiarly acquainted with Revelation, 
It is allowed that in Natural Philoſophy, the ſureſt proceſs is by experi- 


ment: apply this maxim to Religious Knowledge, and the proof will 


be, that where Revelation has not been known, the ſyſtems of Deiſm 
have been groſſly mix d with error: but where Revelation has been 
publickly taught, the Syſtems of Deiſm have been admirably pure, In 
truth, Revelation has done for Philoſophers that ſervice, which Philo- 
ſophers could do for illiterate people : Philoſophers could lead the 
illiterate to the firſt Principles of Religion ; Revelation has led the 
Philoſophers from firſt Principles to PERFECTION: In a ſtate of 


Philoſophy Men were but in the dawn of Religious Knowledge: amid 


the beams of Revelation they are in a light refulgent and glorious as the 


Sun at Noon-day. If the rejectors of Revelation would conſider this, 
which is a matter not of opinion but of Fact, they would in candour 


own how much they were indebted to Revelation, and as they believe in 
God would believe alſo in Chriſt, who taught the Religion ſent 
from God. 


But 
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But with theſe, who affirm that Ram Reaſon alone without the aid 
of Revelation can diſcover the Perfections of the Deity, we may argue 


on their own Principles; and prove, that as they are ſerious in adoring 
the Divine Attributes, they ſhould, conſiſtently with their Profeſſions . 


8 of honouring God, embrace the Religion of Chriſt; ſince the Doctrines 
of Chriſtianity are particularly calculated to vindicate and illuſtrate 
thoſe Divine Attributes, which genuine Deiſts acknowledge and adore. 

Chriſtianity vindicates and illuſtrates a Wiſdom of God. 
The Natural and Moral Evils of Man's preſent Condition 500 
always been urged by Infidels as objections not only to the Wiſdom, but 
indeed to every adorable Attribute of the Deity. Now though Reaſon 
can prove, that notwithſtanding all theſe ſeeming irregularities in the 
Natural and Moral World, there are ſufficient marks of prepollent | 
benevolence and wiſdom in God; and though concluſions from that 
prepollent wiſdom and benevolence can lead Philoſophers to hope there 
may be a Future State in which all ſhall be rectified, and ſo God's 
Attributes be clearly juſtified ; yet all the expectation of Philoſophy can 
.amount to nothing more than Hope : it cannot attain to CERTAINTY. 
Confident As8URANCE that Man is made entirely with a reference to a 
Future State, that ſuch State ſhall ſucceed. the preſent, and that then ſhall 
be conferred a juſt Retribution on all, according to their actions in this 
life; confident ASSURANCE of theſe intereſting concerns is to be found 
no where but in Chriſtianity; and of courſe, no where but in Chriſtianity 
can be found the only full and ſattsfactorr indication of Daring: 
Wiſdom. e 


Chris. | 


1 


Chriſtianity vindicates and illuſtrates the Goodneſs of God. 


| The Deity hath implanted in the human Mind a Moral Senſe, which 
in all matters even remotely connected with the liberty, property, life, 
or in ſhort with the well- being of our Fellow-Creatures, can diſtinguiſh 
without difficulty what 1s Right and Good from what is Wrong and 
Evil. True it is indeed, that this Senſe, like Taſte for the Fine 


Arts, is more or leſs quick and delicate as it is cultivated in a greater or 


leſs degree: yet ſtill the Principles of it are in Nature : for were the 
Principles not in Nature, Education could no more give that Senſe, than 
2 can give real Tafte for Muſic, Poetry, or Painting to a Perſon that 
| has no reliſh or genius for either. Now as the Deity does riothing in 


vain, it is to be inferred that this Moral Senſe 1s given for ſome uſeful 
purpoſe : : and the different judgements which our own minds paſs on 
our actions when we either follow or violate this Senſe, evince that it 
was given as a Rule of Life. The impulſe of this Senſe, when not 
corrupted by intereſt, diſregarded through paſſion, or perverted by habit, 
is towards that which upon the whole may be Good and Right. 
Wilfully and knowingly to violate this Senſe, the Rule of Life given by 
the Deity for Man's general conduct, can be no trivial offence, becauſe 
it is done in dire& oppoſition to the purpoſe for which God gave it. 


Yet every obſerver of human nature muſt know, that Man is frequently 


tempted againſt his better judgement to violate this Senſe, and thus 
tranſgreſs the Rule ordain'd by God for his Moral Government. 
It would be thinking irreverently of the Divine Government to ſuppoſe, 


that while every other part of the Univerſe obeys each the particular 
' Laws eſtabliſh'd for it's Order in the Syſtem, Man only may pervert 


; | his 


71 
his Maker 8 Appointment without ating a God of Infinite 8 
and Holineſs. It would in effect be a declaration, that God, though 
Powerful, yet exerts his power only over the irrational i.e. the inferior 
parts of Creation; and though Holy himſelf, yet he regards with 
© indifference the actions of his Rational Creatures, whether right or 
wrong: which is as much as to fay, either that God is no Moral 
Governor, or if he be a Moral Goyernor, that good and evil are equally 


approved of by him, which 1s contradifting the very idea of a Moral 
Governor. But from his very Attributes it will follow, that he muſt 


= . bc a Moral Governor; and our own conſcience, as well as conſideration 


of his Attributes, clearly tells that actions according to, or againſt his 
will, are not, cannot be matters of indifference in the fight of a 
Righteous Judge. 0 

To act then wilfully and knowingly againſt Senſe of Right is an 
offence to God: it is too an offence which all Men commit: and for 
this offence, what can Man do, to regain the Favour of God:? 


Tt will be anſwer'd, Repentance for violation of God's Laws will 
. reſtore the tranſgreſſor to Divine Favour. This cannot be doubted : 
| Repentance will procure Divine Favour for the time to come, but cannot 
extenuate the actual guilt of tranſgreſſions committed in times paſt : by 
thoſe tranſgreſſions the Power of God was ſet at nought, the Holineſs of 
God was offended ; and in vindication of thoſe Attributes, that Moral 
Creatures might learn reyerence for them and not dare to inſult them 
preſumptuouſly and impiouſly, it is neceſſary that ſome ſatisfaction ſhould 
be made. But how? what can imperfect and frail Man do in vindication 

| of 
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of that Power and Holineſs which he has inſulted ? How can a Creature 
ever liable to Sin remove the guilt of paſt - Sins? But if ka 
cannot remove the guilt of paſt Sins, and yet the Divine Attri. 
butes muſt be vindicated by ſome ſatisfaction, ſo far as Reaſon can 


ſee, puniſhment muſt enſue. Puniſhment then muſt be, and is the 


conſequence of Sin. We feel the truth of this even in the preſent 
world. The moſt favourite maxim of philoſophy is, that as Virtue 
leads to happineſs, ſo Vice inevitably terminates in miſery : a maxim 
inconteſtable, as it is founded on that Remorſe of Conſcience which in 
this life harrows the guilty Soul. Philoſophy alſo maintains that in 
this Remorſe is the Puniſhment of Sin: be it fo: be the miſery 


threatened in a future State all mental : if mental, the more likely to be 


durable; becauſe ſo long as the Mind laſts, it will carry with it 
Conſcience ; and Conſcience will renew it's pangs for the follies and 


enormities committed in this world, in the 4 of temerity and 
preſumption. 


But what if God ſhould deviſe ſome means by which to vindicate the 


dignity and rectitude of his Moral Government, and then to alleviate 


the puniſhment due to Sin, of whatever nature that Puniſhment may be ? 


Surely if the Supreme Being ſhould deviſe ſuch a ſcheme, unprejudiced 


' Reaſon muſt allow that God would diſplay in a wonderful manner his 


Goodneſs, Wiſdom, Juſtice, and Mercy. Behold then the Scheme of 
Man's Redemption, and ſee in it ſuch an illuſtration of the Divine 


Attributes, as no Philoſophy ever could exhibit. ** By the ſacrifice of 


himſelf once offer * Chriſt atones for the actual guilt of Mankind, and 


God's Moral Government being thus vindicated, the bitterneſs of 


Puniſh- 


9] 


Puniſhment is removed, and Repentance ſhall reſtore us to divine favour! 
If then Philoſophers would view the Divine Attributes in perfection, 
let them examine the repreſentation given of them in Chriſtianity z and 
as they e in God, fo let them believe alſo in Chriſt.” 5 


But to this ſcheme of Redemption are rais'd objeRtions, which when 
urg'd by real Deiſts we ng to anſwer. 


It is ſaid, the idea of an atoning 3 originates from miſcon- 
ceptions of the Deity and that to ſuppoſe he requires ſuch Sacrifice to 
vindicate his Government, is to conceive of his Government as we 
would think of Human Governments. That God ſhould require ſome 
ſatisfaction will follow from his Attributes of Juſtice and Holineſs : and 

that he ſhould in appointing ſuch ſatisfaction proceed in ſuch manner 
as Human Governments would do, is a mark of Wiſdom, as he thereby 
accommodates his meaſures to our apprehenſion, and muſt be juſtified in 
his proceedings even according to the maxims of human judgement, 
finite as it is. Had we been any Creatures but Men, and as ſuch needed 
relief from the puniſhment of guilt, perhaps ſome other mode of 
atonement had been determin'd on; ſuch an one, as might have been 
ſuited to the condition and capacities of other Creatures : but fince Men 
are the objects of Redemption, ſurely it ſhews the Wiſdom of the Moral 
Governor to bring about that Redemption by ſuch means as are familiar 
to Men, and to make actual Puniſhment atone for actual Guilt. And 
this manner of arguing does not tend to degrade the Supreme Being by 
aſcribing to him the paſſions and weakneſs of Men: on the contrary 
it tends to exalt his Attributes, particularly his Wiſdom and Goodneſs, 
8 as 
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g experienc d unleſs ſuch Atonement had been made. 


penſably neceſſary for Man's Salvation, contains an anſwer to the 


FF 16 } 


as it ſhews the Deity condeſcending to deal with his Creature Man, in 
ſuch manner as that the reaſon of his Dias ſhall be underſtood 
even by Man! 


It is aſk'd, how can the ſufferings of one perſon expiate the guilt of 
atiother ? God can appoint whatever method he thinks proper, by 


puniſhing every individual offender, he may determine on the puniſhment 
of one only: and when this ſatisfaction is made, he may by infinite 
means adminiſter conſolation to thoſe who have forſaken their Sins; as 
on the other hand he might by infinite means have embitter'd the 
puniſhment, which naturally ariſes from vice. And thus it is, the 
ſüfferings of one perſon may be an atonement for another, and be made 
inſtrumental towards procuring that portion of happineſs deriv'd from 
God's Favour to PENITENTS, which even PENITENTS might not have 


From this repreſentation then it appears, that Repentance becomes 
available towards happineſs through the Atonement, but the Atonement 
will not be available without Repentance; and thus the Doctrines of 
Deiſm and Revelation ate more than reconciled, they mutually aid and 
ſapport each other. 


And this expoſition of Atonement and Repentance, as both indiſ- 


objec- 


tu) 


objections nk of old by ; Celſus, and of late * an 7 for 
profeſſing the Religion of Nature,” —viz. that the offer of Pardon, 
and **all Religious Atonements” are indire& motives to vice. If pardon 
| cannot be obtain'd, nor the atonement be available, without Repentance, 
4 i. e. without reformation of life and relinquiſhing irregular defires no 
leſs than illicit practices, there can be no greater encouragement to a 
vicious life given by Revelation than is given by the Religion of Nature. 
The Religion of Nature teaches that the forſaking of Sins muſt be 
acceptable to God: Revelation teaches the ſame. The Reli gion of Nature 
ſuggeſts that no atonement can purify abandoned Sinners, continuing 
obſtinately in their Sins: Revelation ſays the ſame. The Religion of 
Nature thinks it poſſible that Men may change from worſe to better, 
and encourages Sinners to begin amendment in hopes that God will 
* their paſt offences, in conſideration of their future amendment: 
Revelation invites Men to Repentance upon the ſame principles, giving 
them moreover ſuch aſſurance, as Natural Religion could not give, that 
their Repentance will be accepted. The Religion of Nature would 
abhor the idea of perſiſting to do evil, merely becauſe God is benevolent : 
Revelation at the very ſuggeſtion of ſuch an idea as that of ** continuing 
in Sin that Grace may abound,” exclaims God forbid !” forbid it 
that ſuch perverſion of Divine Mercy ſhould ever enter the heart.of Man. 
Natural Religion and Revelation would both concur in pronouncing a 
perſon, who could thus abuſe the gracious offers of God, a Monſter in 
the rational World, loſt to every ſenſe of right and wrong, and as ſuch, 
not an | object of approbation either with God or Man! _ 


Now 


Origen—L. 3, p..147. Ed. Spencer. ata H2 | 1 
ks os. « An Age for profeſſing the Religion of Nature,” p- 73+ 
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can be conceiv'd ; 
thing be rather conſider'd. 
the abuſe of things, he may cavil at every proceeding in Nature, at every 


miniſters to luxury: 


impiety and abſolute contradiction. 


| Now to charge either Natural Religion, which offers pardon of Sin 


upon Repentance; or Revelation, which makes the ſame offer upon the 


fame terms, only in addition pointing out the Means which have procur's 


remiſſion of paſt guilt; to charge either Natural or Revealed Religion : 


with conſequences, which Reaſon by deduction, and Revelation in 


expreſs language condemns as the moſt corrupt. perverſion of mercy, that 


is a mode of arguing not candid : it is likewiſe 


contrary to found reaſoning, becauſe it argues from the AB us E of a thing 
in itſelf excellent; whereas ſound reaſoning requires that the usk of a 


If the Apologiſt be allow'd to argue from 


gift of Providence: he may object to the fertility of the Earth, as it 
to the health of our bodies, as it encourages intem- 
perance: to the ſtrength of our limbs, as it tempts to violence: to 
freedom of will, as it ſeduces to evil: to the thinking faculty, as it 


enables Men to blaſpheme their Maker: and ſo by this mode of reaſoning, 


he may charge the Deity as the remote Author of all the Natural and 
Moral Evil in the Univerſe: which charge for any one even to conceive, 


and yet profeſs himſelf an advocate for Natural Religion, would be gross 


The Error of the Apologiſt with reſpect to the Chriſtian Atonement, 


ariſes from his miſconception of the end propoſed by that Atonement. 


He does not know that the Atonement only puts us in a capacity to 
recover God's Favour by Repentance: he does not know that Chriſtian 


Repentance muſt be nothing ſhort of abſolute Reformation in heart, 
thought, and life. | One paſſage from. his work will. prove how unac- 


quainted 


+ 13 1 


| — he is with the nad; of real Chriſtian bee He ſays, 
% The effects of ſorrow for an offence, are diſlike of the principle 
leading to it, and reſolution to renounce it's influence. Sorrow for- 


 . «diſcovery, or excited by puniſhment, diſtreſs, and fear, may induce 


5 diſlike of the principle, as the occaſion of temporary diſtreſs; but not 
prevent it's adoption, when it offers ſecret: pleaſures or great convenience. 
This, however, is the paſſion enforced by ſuppoſed Revelations, and 
denominated hatred of Sin.” If the Apologiſt would but conſult: the 
Scriptures, he would find innumerable paſſages which. might convince 

him that he miſrepreſents Chriſtian Penitence. To © momentary and 

inſignificant reſolutions,” - to ſudden. and tranſtent ſtarts of contrition, 

Chriſtianity gives not the name of Repentance : but as it places Vital 

Picty in the actual love of God and Goodneſs, ſo it accounts that only 

to be effectual Repentance, which is of the heart and deteſts every 

principle of evil. In truth, Renovation of heart is the language 
perpetually inculcated by the Law and the Prophets, by Chriſt and his 

Apoſtles: and all pretences to Religion, which proceed not from the 

heart, are ſeverely reprobated and condemned as Hypocriſy. Thou ſhalt 

love the Lord thy God with all thine heart, -and with all thy ſoul, and 
with all thy might,” is the firſt commandment of the Law. (Deut. vi. 5. ) 

This command i is again repeated (Deut. x. 12. ), and the Jews are expreſsly 

order'd to: circumciſe the foreſkin of their hearts.” (Deut. x. 16. ) 

i. e. not to reſt ſatisfied with an external ceremony, but to cleanſe their 

hearts from inward impurity... © Ceaſe to do evil, learn to do well,” is 

the exhortation of Iſaiah. (Iſ. i. 16.) Rend your hearts, and not your 
garments,” is the admonition of Joel. (ii. 3.) And Ezekiel reſteth. 

Salvation upon this ſole conſideration, that the © wicked man turneth 


| away 
and * See Apology, P+ 43. 
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away from his wickedneſs that he hath committed, and doeth that which is | 
lawful and right,” thus only © ſhall he fave his ſoul alive.“ (Ezek. xviii. 27.) 
Such is the purity of Chriſt's morality, that it condemns the very fir 
tendencies to irregular deſires. (St. Matth. v.) He excludes from the 
bleſſings of the Goſpel Covenant all ſuch as only practiſed outward 
forms, but did not amend their vicious principles. (St. Matth. v. 20.) 
He denies that mere profeſſing to believe in him as the Meſſiah, ſhall 
avail unto Salvation; he repeatedly and forcibly inculcates practice 
ſuitable to our profeſſion, aſſerting that faith muſt be productive of 
obedience to the will of God in order to be effectual towards procuring 
future happineſs. (St. Matth. xvii. 21. St. Luke vi. 46.) By St. Paul the 
Romans are enjoin'd to © deteſt with horror that which is evil, and to 
adhere cloſely to that which is good.“ (Rom. xii. 9.) The Corinthians 
{1 Cor. vi. 9.), the Galatians (v. 21.), the Epheſians (v. 5.), are ſeveralhy 
reminded in words nearly ſimilar, that © the unrighteous ſhall not inherit 
the kingdom of God :” and the Moral Purpoſes of the Goſpel are all 
compriz'd in this declaration, The Grace of God that bringeth 
Salvation, hath appeared to all men; teaching us, that denying ungodlinels 
and worldly laſts, we ſhould live ſoberly, righteouſſy, and godly, in this 
preſent world.” (Tit. ii. 11.) And wherefore ſhould we thus live ſoberly, 

righteouſly, and godly in this preſent world ? becauſe in ſome future 
ages we look for that bleſſed hope (i. e. the hope of Salvation), and the 
glorious appearing of the Great God and our Saviour Jeſus Chriſt, who 
gave himſelf for us that he might redeem us from all iniquity, and purify | 
unto himſelf a peculiar people, zealous of good works.” (Tit. ii. 13.) 


Now 


Now to affirm that a Revelation, the very terms of which require- 
mental purity in the utmoſt degree ; the very object of which is to 


recover Man from a lapſed ſtate, and to reſtore him to ſuch ſanctity as 
may deſerve the favour of God; the very recompences of which cannot 


0 be complete till after this life is ended; to affirm that this Revelation 


enforces not ſuch a diſlike of ſinful principle, as 38 attended with reſo- 
| lution to renounce it's influence, but only ſuch a diſlike as 1s occaſion'd 
by temporary diſtreſs, is an aſſertion, which as it can have no foundation 
in the language of Revelation, nor in the end deſign'd by Revelation, 
. muſt of neceſſity be erroneous: and being erroneous, it can have no 
weight againſt the Chriſtian Doctrine of Repentance. 

If moreover we conſider the nature of Repentance, and the proportion | 
with which future happineſs will be adminiſter'd adequately to real - 
improvement in thoſe Moral Virtues and Chriſtian Graces, that are 
requir'd of us as Rational Creatures, we ſhall ſtill further obviate the 
Objection that the Atonement of Revelation 1 is a motive to vice. 


Repentance is Reformation : Reformation is change of habits : change 
.of habits is extremely difficult : : the difficulty increaſes as the habits are 


== more inveterate : and the habits become more inveterate as vices are 


repeated. Continuance then in vice makes the return to virtue more 


impracticable: and yet ſuch return muſt have taken place, before the 


. Goſpel will pronounce a perſon thoroughly penitent. How then can 
| = the efficacy of ' Atonement, which always requires Repentance in the 


convert, be ſaid to encourage vice; when every freſh a& of vice, by 
OY: the work of Repentance more nous creates additional impedi- 


ment- 
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doing may have deſerv'd. 
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16 
ment to the offender's fulfilling the very terms on which he is to derive 
advantage from the Atonement | It were as reaſonable to aſſert, that the 


' ſkill of a phyſician encourages an infirm perſon to aggravate his diſorder, 
although he knows that by ſuch aggravation his recovery will be more 


retarded, as to ſay that the Chriſtian Doctrine of Atonement encourages 
Men to proceed in vice, when they know that by ſuch proceedings their 
change from vice to virtue, i. e. their Repentance, becomes daily more 


improbable. 


But it may be replied, the beginnings of Repentance will be accepted, 
and after a vicious courſe of life it will be enough to cry at laſt, 


« Have mercy on me.“ 


will be equal to gradations of deſert: advancements in the works of 
Repentance will be more accepted in proportion as many acts of virtue 
are more commendable than one. The returning Prodigal indeed was 
received with joy: but it was to the Son, who had never ſwerved from 
his duty, that the Father ſaid, All that I have, is thine.” (St. Luke xv. 31.) 
The ſincere penitent, who has begun to amend, will have conſolation in 
one degree : but thoſe that have long and carefully endeavour'd to live 
as becomes Rational Beings who adore and love God, will be bleſs'd with 
more divine approbation according to their greater endeavours. In this 


appointment, the utmoſt. encouragement is given to virtue, and diſ- 


couragement to vice: for though the vicious ſhould return to a ſenſe of 
duty and be thoroughly contrite, yet they can be admitted no further 
into the Divine Favour than as their progreſs and continuance in well 


Theſe 


The beginnings of Repentance will be 
accepted ſo far as they REALLY go, but no farther: gradations of reward 
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Theſe Remarks on the objection of the Apologiſt to the Chriſtian 


Doctrine of Atonement cannot be concluded in language more ſtrong or 
manner more forcible than in theſe words of St. Paul: Deſpiſeſt thou 


the riches of his goodneſs and forbearance, and long- ſuffering, not knowin g 


Fr 8 that the goodneſs of God leadeth thee to repentance | ? But after thy 


nia manner unknown t to Deiſm either ancient or modern. 


| hardneſs and impenitent heart treaſureſt up unto thyſelf wrath againſt 
the day of wrath and revelation of the righteous judgement of God, who 
will render to every man according to his deeds ; to them, who by patient 
continuance in well doing ſeek for glory, and honour, and immortality 
Eternal Life: but unto them that are contentious, and do not obey the 
truth, but obey unrighteouſneſs— Indignation and Wrath, Tribulation 
and Anguiſh upon every Soul of Man that doeth Evil.” (Rom. ii. 4.) 


From what has been faid then thus far, it ſhould ſeem, that upon 
| principles of Reaſon there is conſiſtency in believing as in God, ſo in 
Chriſt Jeſus ; or in other words, that-if we allow the Exiſtence of God, 

we ſhould admit the Doctrines of Revelation ; becauſe without Reve- 
lation, one deſcription of Deiſts who are nominally.ſuch, can know 
nothing of the Divine Attributes, according to their own poſition ; and 
: the other, who are Deiſts in reality, cannot ſo clearly vindicate thoſe 
Divine Attributes, which they not only profeſs. to honour, but with 
ſincerity do venerate. Revelation illuſtrates and vindicates thoſe Attributes, 


— 


But he is yet another Cauſe for a this exhortation, $1 ve believe 
in God, believe in Chriſt e The Truth of Chriſtianity. 


5 1 | IM Chriſ- 


For Fee 
r. 
— — * 


— 


—— Gangs they 


—— 


— — EIS —— —— - + 
2 — N N ey 


18 1 


Chriſtianity is True in Reaſon, and it is True in Fact. 
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The argument of Reaſon is & priori from Cauſe to Effect: the . 
ment of Fact is 2 peſteriori from Effect to Cauſe, Try Chriſtianity both 
ways, and it's proof will be ſound. 
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A genuine Deiſt allows the Attributes of God to be Wiſdom, 

| Goodneſs, Juſtice, and Mercy : from theſe Attributes then it will follow, 
that God ſhould create ſuch a Being as Man ; that Man ſhould be free 
to act, with a foreſight of conſequences ; that if he acted in defiance of 
his Maker, his Maker ſhould indicate diſpleaſure ; but that yet he ſhould 
deviſe ſome method, by which though he ſupported the Majeſty of his 
Government, he might not condemn his Creatures to perpetual miſery. 
Let the ſcheme of Revelation be applied to theſe: deductions, and the 
n of Cauſe and Effect will be exact. 


The argument of Fact, from Effect to Cauſe, is of wide extent, and 
comprehends moſt abundant matter in evidence of Chriſtianity. Let us 
touch only on ſome principal heads. That at this time there are in 
the four quarters of the Globe, Men profeſling the Religion of Chriſt :;— 

that for ſeventeen hundred years there have been Men in Europe, Aſia, 
and Africa, profeſſing the fame Religion: — that the Laws preſcrib'd and 
Doctrines taught by this Religion are made the ground-work of 
Legiſlation i in all Societies where this Religion i is received, a circumſtance 
which no ſect of philoſophy could ever boaſt: — that ſince the reception 
of this Religion, the Manners of Men have been leſs frccious, and their 


wices at leaſt not ſo avowedly defended, if not infinitely leſs enormous 
and 


and prevalent :—that the buddax this Religion has "I underſtood in it's 
Native Simplicity, the ſtronger has been the conviction on the Minds of 
it's profeſſors that it demands the ſublimeſt Virtue to which Human 
Nature can attain: that by this Religion even the common people 
= have more true notions of God, of themſelves, of their Moral Duties, 
than many of the ancient Philoſophers could conceive that added to 
theſe notions, they have confident aſſurance of a Saviour dying to 
procure them Eternal Happineſs in a ſtate of pure holineſs, which is 
to ſucceed this preſent ſtate of Moral Imperfection, if in this preſent 
ſtate they will endeavour to be virtuous to the utmoſt of their power: 
all theſe circumſtances are matters not of Opinion, but of Fact. It is 
alſo matter of Fact, that we can trace up the progreſs of this Religion to 
it's Author called Jeſus Chriſt; of whom not only the New Teſtament 
ſpeaks, but writers without number from the time he taught his Religion 
to the preſent day, have uninterruptedly made mention. It is moreover 
a matter of Fact, that when Jeſus Chriſt began to teach his Religion, 
there were forms of Religion already eſtabliſh'd : in his own Country 
was the Religion of the Jews; in all other parts of the vaſt Roman 
Empire was the Religion of Heathens, i. e. Idolatry: and of theſe 
forms, Idolatry had been for ages ſupported - by all the influence that 


8 : could be deriv'd from power and authority: and Judaiſm had been 


maintain'd from a perſuaſion, grounded on Facts, that it was of Divine 
Original. That Chriſt was the occaſion of ſuperſeding the Jewiſh, and 


I | of overthrowing the Heathen Religion, is alſo matter of Fact. Here 
= then are prodigious effects; the conſideration of which has led many 


bright luminaries of Reaſon and Philoſophy, ſuch as Bacon, Boyle, 
Newton, Locke, Paſcal, to conclude that the cauſe of ſuch effects muſt 
D 2 | | be 


_ 
THU 


ſo ſure a criterion of ſincerity, that it is urged at this very time by 
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be more than what happens ordinarily in the courſe of things, becauſe in 
the hiſtory of the World no ſuch effects ever were 1 by 
mere Man. | | 


But theſe effects, to which the preſent ſtate of Men in the four 
quarters of the Globe, bear witneſs, were not the only effects produced 
by the extraordinary perſon called Jeſus Chriſt. He gave fight to the 
blind; he made the lame to walk; he cleanſed lepers ; 3 he cauſed the 
deaf to hear; he raiſed the dead; nay he raiſed himſelf from the Grave, 


Does the conſcientious enquirer aſk, as in reaſon he ſhould aſk, what 
proof we bring of theſe uncommon circumſtances? We have Hiſtories, 
which bear the moſt ſatisfactory marks of Authenticity ; and in thoſe 
Hiſtories are related theſe Facts in a plain artleſs manner, by Men who 
perſiſted in aſſerting the Truth of what they related, againſt every 
conſideration that human policy or ſelf intereſt could ſuggeſt as advan- 
tageous. By their perſeverance in witneſſing what their own eyes ſaw, 
they could expect no earthly emolument: on the contrary, they felt by 
woeful experience that they were perſecuted; afflicted, tormented. Yet 
notwithſtanding their ſufferings they maintain'd that things were as 
they repreſented, and choſe rather to die than renounce what they knew | 
to be Truth. Conduct thus diſintereſted has been always confidered as 


objectors, as a proof that they themſelves muſt be . ſincere, ſince they 
have much to loſe by their not aſſenting to received opinions. No candid 
Man will ſuppoſe objectors to be inſincere: of courſe objectors cannot 
ſu ſuppoſe the Sacred Hiſtorians inſincer. 


n 
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But objections are made to the Books: that contain theſe accounts: 
it is ſaid they are ne not written at the time, nor by the perſons, 


pretended.” 


Now the — ſuch an objection can amount to is, that it is poſſible 
the Books of the New Teſtament may be ſpurious: any thing beyond 
poſſibility never can be pretended, becauſe the caſe will not admit of 
proof in any degree. On the other hand there is not only poſſibility, 
but alſo probability, that the Books of the New Teſtament may be 
genuine; and ſo the arguments for, are more than the arguments againſt 
them. The probability of their being genuine ariſes from two cauſes ; 
the one is, that it is as probable the Books of the New Teſtament ſhould 
be genuine, as that-the works of other Ancient Authors ſhould be ſo: 
the other is, that if the Books of the New Teſtament be forgeries of 
after-times, then whoever forged them muſt have been ſubſequent to 
other writers, who are known to have been. extant at the firſt eſtabliſh 
ment of Chriſtianity, and who perpetually quote the New Teſtament : 
according to which ſuppoſition, the New Teſtament v was ms before 
it exiſted : which is a ; contradiction. | 


But let us BY an objector what would bs thought of a Chriſtian, 
who ſhould deny that Antoninus wrote the MzpiTaTIons ſaid to be 
his; or were to aſſert that all Xenophon's Memoirs of Socrates were 
forgeries? Such a perſon would be ridicul'd as utterly unacquainted 
with Literature. And yet the Authenticity of Antoninus's and Xenophon's 
works is not ſo well ſupported as that of the New Teſtament ; and for 
this reaſon ; the teſtimony to the works of thoſe and other Authors is 
to 
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to be found in books only; but teſtimony to the Writings of the New 
Teſtament is found not only'in Books, but in a ſucceſſion of Men, who 


for ſeventeen Centuries have examined thoſe Writings, and then endea- 
vour'd to frame their moral and religious Conduct according to the 8 


Doctrines contain'd in them. From the contemporaries with the 
Apoſtles to this day have been living Witneſſes that the n of the 
New Teſtament are genuine. 


The objector will ſay, admitting the Writings of the New Teſtament 


to be genuine, and that Chriſt really did perform the wonderful works 
therein recorded, ſtill there are difficulties in the Doctrines propos'd, 


which cannot be explained by Reaſon ; and to Doctrines thus inexplicable 


Aſſent cannot be given. 


That there are difficulties, we ſcruple not to confeſs: it would 


betray either ignorance, or preſumption, or obſtinacy, to deny it: but 
then from this conceſſion, as we who are but frail Miniſters, not inſpird 


Apoſtles, ſhould learn not peremptorily to dogmatize, much leſs to 


aſſign any unworthy motives for the diſſent of Deiſts ; ſo Deiſts ſhould : 


be induced not to require from us explanation of Doctrines, which 
themſelves aſſert to be inexplicable. Yet the difficulty of explanation in 
Doctrines of Revelation ought not to be an objection to their being 
admitted : for in Natural Philoſophy Deiſts admit innumerable principles, 
which they cannot explain : but if they do ſo in one caſe, conſiſtency 


2 requires that they ſhould. do ſo in all. They cannot explain by what 
qualities inherent in Matter the Laws of Attraction and Gravitation, of 


Centripetal and Centrifugal Force are produced: and yet they believe 
: z the 


. 
8 
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The Materialiſt will believe that Matter may be ſo organized as to be 
capable of thinking: yet it is impoſlible for him to explain from any 
2 | thing in N ature, how this can be. The more Rational Philoſopher 


Immaterial: yet aſk him to account for this connexion, or rather to 


. directing power ; he can give no other anſwer than that the Will of the 
Almighty has ordained Mind to be ſuperior to Matter. Aſk any, 


his Exiſtence, though he can give no account of what Animal Spirits, and 
Life and Soul are. Vet further: afk the genuine Deiſt what he means 
when he mentions God. He will reply, „Whatſoever is ſuperior in any 


Mind, is what, by Univerſal Agreement, Men call God.” Puſh the 


queſtion, and aſk, Where and in what does this Superiority reſide ? He 
will devoutly addreſs himſelf to the Deity, and cry, Thy Being is 


that no more explanation of God in Nature than of God in Revelation 
can be given. We know aſſuredly by the works of Creation and Provi- 


3 Þ Unity reſides, we of ourſelves know not; all that we diſcover by Reaſon 


be 


A Characteriſties, vel. IL. p- 10. Edit. 1738. 
* Characteriſtics, vol. II. p. 345 


the Planetary Syſtem of the Udiverſe to be conducted by thoſe Laws. 
believes his Soul, though intimately connected with his Body, to be 
explain how, notwithſtanding this connexion, the Soul ſhould be the 


- whether nominal or real Deiſt, to account for his own Being: he believes 


degree, over the World, or rules in Nature with Diſcernment and a 


boundleſs, unſearchable, impenetrable. In thy Immenſity all Thought is 
loft.” By this acknowledgement humbly and rightly made, it appears 


dence, that there muſt be Unity of Deſign, Counſel, Will, Thought, 
Conſciouſneſs, and Power, ſomewhere ; but where, and in what that 


is, that the Being to whom ſuch Unity of Attributes belongs in abſolute 
Fm muſt be the God of the e and that his Godhead muſt 


[ 24 ] 


be one. But why this Godhead ſhould bi ſimple, or why it ſhould not 
admit of a Diſtinction in it's Unity, Reaſon can aſſert nothing poſitive, 
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nothing like Demonſtration. On the other hand Revelation, that is, the 
Word of Him whom ſuch weight of Evidence has prov'd to come from 
God, expreſsly teaches us to worſhip God according to the threefold 
Diſtinction of Father, Son, and Holy Ghoſt. This being the caſe, the 
inference ſhall be given in Locke's words: Revelation, where God has 
been pleaſed to give it, muft carry it againſt the probable conjectures of 

| Reaſon, becauſe the Mind, not being certain of the Truth of that it does 
not evidently know, but only yielding to the probability that appears in it, 
is bound to give up it's aſſent to ſuch a Teſtimony which it is ſatisfied 
cannot err and will not deceive.” * Whatſoever is Divine Revelation, 


ought to overrule all our Opinions, Prejudices, and Intereſts, and hath a 
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right to be received with full aflent,” * 


Is it ſtill urg'd that the Doctrine of Revelation reſpecting the Trinity 
is Incomprehenſible? Be it ſo: it is Incomprehenfible : Godhead ſpoken 
of in any. terms muſt be Incomprehenſible, becauſe Infinitude cannot be 
comprehended by Finite Underſtanding. Godhead in any repreſentation 
of it is Myſterious. Nor that only; the Whole World is Myſterious: 
in the Book of Nature, as in the Book of Grace, are innumerable 

Myſteries; by us utterly inexplicable. All that Man can do, is to exert 
his Reaſoning Faculties to the utmoſt ; and thoſe Faculties fairly and 
fully exerted, will in general lead him to embrace what to him appears 
neareſt the Truth, after arguing upon all the principles that tend to 


eſtabliſh Truth. Such * in . Enquifies are, the Attri- 
butes 
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FRY 
butes of the Deity ; the Demonſtration that ariſes hop conſidering 
Cauſe and Effect, and vice versa ; the Evidence of Hiſtory ; and the 


_ Teſtimony of Generations continued through a long ſucceſſion of ages. 


P Upon theſe principles we have argued : upon theſe principles we reſt 
our Faith: we are Chriſtians ourſelves; and, as in conſcience we are 
bound to do, we preſs on all others this weighty exhortation, ec Ye believe 


in God, believe in Chriſt alſo.” 
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ANNOTATIONS. 


Page 1. It is preſumption, Ge. 


THOUGH the Apologiſt for profeſſing the Religion of Nature,” in his Liturgy, p. 185 Nees 
condemns the application of Wiſdom, &c. to the Deity as abſurd,” yet in page 87 of the Apology he 
ſays, “ Such is the Wiſdom, and as language has no was term, I will call it the Goodneſs 
of God,” &c « 8 

On this we may remark, 1, that the Apologiſt, in ae the Appellations given to the Divine 
Attributes, ſeems not to be aware that he is diſputing merely about Words. Let but the Eſſence be 
acknowledged, and it matters not by what Words that Eſſence is denominated. The principle for 
which we contend is, in the language of Cicero, this, Virtus eadem in Homine ac Deo eſt.””. 

de Leg. L. 1. S. 8. If Virtue be any thing Real, it is, it muſt be in Man, in every Moral Agent, and 
in God, the ſame in iind, though differing i in degree, according to the greater or leſs perfection in the 
Nature of that Being by whom it is exerciſed, That * the heavens, the earth, and the ſeas, are 
preſerved «© by God; that He <* conduQts all things according to his purpoſes ;” that an order 
| analogous to intelligent diſpoſition” is viſible © in the conſtituent parts of the Syſtem we inhabit ;” that 
Nature replete with intelligence, ſentiment, and action, is continually exhibiting events aſtoniſhing | 
to Man,“ are truths aſſerted by the Apologiſt (p. 179, 180, 193, 206). But if theſe operations be 
admitted, it will follow, that as they are the immediate effects of what we call Goodneſs, Wiſdom, 
Power, &c. the Deity by whom ſuch effects are produced muſt neceſſarily have the Eſſence of thoſe 
"I Qualities exiſting in His Nature: and if fo, the PSI of Goodneſs, &c. to the OY cannot 
de abſurd.“ 
| 2dly. Between the language uſed reſpeSting the application of Attributes to the Deity in p. 195 and 
p- 87, is manifeſt contradiction. Nor is this the only inſtance of contradiction in the Apology and 
dis 5 ; as the following obſervations will prove. 
I. In p. 4, the writer condemns ſubſcription to the Articles of the Church, as a © waſte of 
intelleftal delicacy, and proſtitution of moral honour ;” yet he ſays in the ſame page, the Clergy 
might be confined to Modes and Articles of Inſtruction without being induced by previous ſubſcription, 
to deſtroy their hopes, or to violate their integrity.” But if the Clergy muſt be; confined to Modes 
and Articles of nnen it will ſurely be matter of indifference whether afſent to ſuch Modes and 
55 Alrticles 


[ 28} 


Articles be intimated by actual obedience, or expreſy'd by hublcription. Were the Clergy to teach 
Doctrines, which they did not believe true, they would violate their integrity equally evithout ſubſcription, 
as with it: ſo that the waſte of intellectual delicacy and proftitution of moral honour would in either 
caſe be the ſame: but if they believe the Doctrines, which they preach, to be true, there can be no 
violation of integrity in aſſenting to thoſe Doctrines: and if they aſſent, ſubſcription of that aſſent 
can be no more objectionable, than actual obedience to the Modes and Acquieſcence in the Articles, 
which the Apologiſt would have to be preſcribed. 

2. In p. 95, the Apologiſt ſays, that Men, < if by Moral dl poliicl Arrangements they ſhould 
be rendered wretched, will wiſh themſelves out of life; and may, in ſpite of all artificial terrors, uſe 
either /ingering or rapid means, of drawing it to a concluſion.” Tn this, as in many other paſſages 
(ſee p. 88, 94, 168), Suicide is defended as lawful. Yet in p- 90 it is ſaid, * Conſidering Societies in 


the general plan of Nature, and the lives of Men neceſſary to the conſtitution of Societies, the loſs and | 


deſtruction of Men may be an offence to Nature.” But Suicide tends to the loſs and deſtruction of 


Men, and therefore muſt be an offence to Nature. If then it be an offence to Nature, it cannot be 


| lawful ; becauſe offence in it's very term implies tranſgreſſion of ſome Law. And Suicide is a tranſgreſſion 
of Nature's Firſt Law : for as Self-Preſervation is univerſally acknowledged to be the Firſt Law 


ordain'd by Nature, Self- Deſtruction muſt be the Firſt Crime an by Nature, becauſe in direc 


oppoſition to Nature's primary appointment. 
3. In p. 198, the Liturgy of the Apologiſt has this Clauſe: Let the involved or bleed intereſts 
of Individuals and Societies furniſh the Maxims of our Morality, as they never vary with the caprices 
| of i imagination, or the impulſes of irregular paſſion.” The principle intimated by theſe words is, 
that Maxims of Morality are more or leſs ſupported by truth, in proportion as they promote the 
Intereſts of Individuals and Societies.“ But if fo, then Maxims which injure the moſt material Intereſts af 
Individuals and Societies muſt be entirely unſupported by truth: and if this be the caſe, then maxims 
"which defend Suicide, and teach the Soul's mortality muſt be- entirely unſupported by truth, becauſe 
they injure the moſt material intereſts of Individuals and Societies in the higheſt degree poſſible, as 

they tend in their conſequences to deſtroy the human ſpecies, by reconciling and juſtifying Self-Murder; 
and to ſubvert all human ſociety, by diminiſhing the force and profaning the SanQtity of an Oath. 
80 according to the Apologiſt's own principle intimated in his Liturgy, his Maxims reſpecting Suicide 
and the Soul's Mortality, which militate againſt the moſt material intereſts of * and Societies 
muſt be condemned as unſi upported by truth. 

4. The futility of the Apologiſt's notions reſpecting Suicide will further appear, if we conſider his 
own ſentiments on the Relations, which the different Syſtems of the Univerſe bear to each other. 
All things are related — animals to one another, and to- the elements in which they exiſt — 
All theſe Relations take place, where we have knowledge; where we have none, we can form no 
judgment; and we muſt ſubmit to the reſtraints of incapacity and ignorance. We. ſhould exhibit 
ourſelves vain and conceited idiots, were we to arraign the Univerſe— or ta confine all ideas of order 
and perfection to ourfelves, while we deny it to that Nature, or Principle of Nature, which gave us 
deing. (p. 192, 193.) In concluding from the Relations which are apparent, that thoſe which are 
not apparent muſt be nevertheleſs conſtituted according to ideas of order and perfection, the Apologilt 
reaſons well. But if all Relations be conſtituted according to ideas of order and perfection, then 
whatever 3 is contrary to | thoſe Relations muſt indicate diſorder and imperfection. Now _ 15 
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directly contrary: for a. as it tends to the deſtruction of a Species, ſo it breaks one link in the chain of 
Cauſes and Effects, it interrupts the progreſs of means to ends, it annihilates one degree in the ſcale 
of Univerſal Being, and thus confounds the order of reciprocal Relations. As Suicide therefore -is 
contrary to ſuch Relations, the praQtice of it muſt be repugnant to the conſtitution of things appointed 
by «© that Nature, or principle of Nature, which gave us being 5 21d on courſe all notions reſpecting | 


che lawfulneſs of that practice muſt be futile. 


And here it is obvious to remark the difference between the . and the Ancient Moraliſts. 


75 They expreſsly condemned Suicide, and argued with much probability for the Soul's Immortality. (See 


Plato's Phædo.) From a modern writer © profeſſing the Religion of Nature, might have been 
expected ſentiments at leaſt as conſonant to Right Reaſon as the ſentiments adopted by Plato and 
Tully. The very idea of profeſſing the Religion of Nature implies embracing all ſuch principles 
reſpecting God and Man as may clearly be deduced from the exercife of Natural Reaſon : any Syſtem | 
of Natural Religion deficient in thoſe principles muſt be incomplete ; any one contrary to them muſt 
be repugnant to truth: and no ſyſtem either incomplete, or repugnant to truth, is admiſſible, becauſe 
unſatisfatory, The ſyſtem of the Apologiſt is objectionable on both theſe grounds; it is therefore to 
be rejected by every one who will duly employ his Rational F en and will reſt his ſentiments on 
« Principles deduced from Nature.“ (Apol. p. 198.) 8 

5. In p. 207, the Apologiſt pleads for as: «If we muſt be amuſed with phantoms, let us 
allow the ſame privelege to others.” Nothing can be more fairly ſpoken. Hance veniam 
PETIMUSQUE DAMUSQUE VICISS1M. But the Apologiſt does not act conſiſtently with his own principle: 


he allows us this privilege of following our opinions in ard only, not in Vac, as many of his ſarcaſms 


and invectiyes againſt Chriſtians too clearly prove. Let only the Dialogue introduced into Letter 1M. 


be read: the language of that Dialogue muſt ſurely appear contrary to a ſpirit of candour profeſſing | 


to © allow the ſame privilege to others which is claimed by the Apologiſt himſelf : it is alſo contrary ; 
to that decency, with which ſubjects of Religion ought to be treated. Nox ES MA JOR coxrus10 
Au SER11 ET Joci.” There is no greater confuſion, than the confounding of jeſt and earneſt. 


The Majeſty of Religion, and the n,, and , of . pans, as are things as diſtant as 


thin gs N be.. 
Bacon- s Works, Vol. 4. p. 420. Edit. 4to. 1730. 
If, to what has been ſaid in the 8 Diſcourſe and foregoing Annotations, be added ſome 


* few other Remarks, the ftrongeft parts of the mg” will bave been noticed, and perhaps in ſome 
meaſure refuted. 


The Apologiſt thinks Chriſtianity objeclionable chiefly becauſe it inculcates the doctrine of a Future 


State; and the Doctrine of a Future State he holds to be pernicious, as on other accounts, ſo 


particularly becauſe it draws the mind's «attention from it's immediate and proper employment (p. 168), | 


4 and becauſe :: the worſt . of deſpotiſm, civil, political, and religious, has been created by this 
Doctrine p. 172). 


But of theſe two char ges a the 1 which” he aſſerts to have ariſen from the | 
Y ground in the tenets of Chriſtianity rightly underſtood 


1ſt. As 
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1ſt; As Chriſtian Morality is intended not only to produce a general good effect on Human 

Manners, but alſo to influence the conduct of Individuals in every poſlible relation and capacity; ſo it 

perpetually enforces a due diſcharge of the ſeveral duties peculiar to every perſon's reſpective 

ſituation, and in expreſs terms ſays to it's diſciples, Study to be quiet, and To Do Your Ow x 
BUSINESS.** 1 Thefl. iv. 11. | 5 8 

Then, 2dly. as to the tendency of Chriſtianity to create deſpotiſm, that cannot be proved either 


from any paſſage, or from the general tenor, of the New Teſtament. For although St. Paul bids 


« every ſoul be ſubject to the higher powers, Rom. xiu. 1. yet he does not preſcribe that thoſe 
higher powers ſhould be of any one particular form, nor does he recommend one kind of government 
in preference to another : he only e:yoins obedience to the Civil Magiſtrate, whether ſuch 'Magiſtate 
be of a Monarchy, an Ariſtocracy, or a Democracy. Nor is that obedience enjoin'd any further 


than as Juſtice may demand: it does not extend to the relinquiſhing of thoſe Natural and Civil 


Rights, which the Man and the Citizen may legally claim. St. Paul's own conduct is the beſt 
comment on this his political injunction. At Philippi he refuſes to comply with the directions 
intimated from the Magiſtrates, unleſs the Magiſtrates themſelves by a mark of reſpe& will make him 
amends for the illegality of their proceedings in puniſhing him uncondemned. Acts xvi. 37, Of the 
Centurion, who was ſtanding near when he was expoſed to be ſcourged, St. Paul demanded the 


_ privilege due to a Roman Citizen. Acts xxii. 25. When Feſtus propoſed his trial to be held at 


Jeruſalem, the Apoſtle boldly made his appeal to Cæſar, as every Roman Citizen might do. Acts xxv. 11, 
Theſe claims of Civil Privileges do not indicate unconditional ſubmiſſion to power illegally exerciſed : | 
and as they may be taken in proof of the A poſtle's political conduct, we may conclude from that 


conduct what St. Paul meant, when he inculcated ſubmiſſion to “ the higher powers ;** viz. fiſt, 


that Chriſtians of thoſe days ſhould not think themſelves exempt from Civil Authority; and then, that 
Chriſtians at large in all ages ſhould live in peaceable obedience to Civil Authority, ſo long as that 
Authority is duly and legally exerciſed. | 

But if the tenets of Chriſtianity rightly underſtood and honeſtly applied do not encourage Civil 
and Political Deſpotiſm, they do not, they cannot create Religious Deſpotiſm. Genuine Chriſtianity 
acknowledges as lawful and allowable, no other means for the propagating of itſelf, than thoſe of 
perſuaſion, argument, and Scriptural Proof; it deſires, it admits no other aſſiſtance in vindication of 
it's Truth, than an appeal to it's Doctrines made by it's Teachers, and their hearers. It claims only 
to be heard with the ſame impartiality, which is allowed to other ſyſtems of Religion; it fears not to 
ſupport itſelf by the force of it's own purity fairly exhibited. Spiritual itſelf, it applies immediately 
to the mind. If to the Mind it carries conviction of it's divine original, aſſent is given: but where 
mental aſſent is, there is no violence; and where no violence, there can be no Deſpotiſm. 

If, in reply .to theſe Remarks, we ſhould be told of perſons, who have ſecluded themſelves from 
the world in religious retirement; and if we ſhould be reminded of a Church, which has eſtabliſh'd 
itſelf rather by ſecular than rational and ſpiritual means, the anſwer will be obvious; viz. that 
Chriſtianity, like other good gifts of God, has been perverted to purpoſes, for which it never was 
intended. But no argument from the perverſion of any Syſtem can have weight againſt it's real 


intrinſic excellence. And with words to this effect (from the profound and penetrating 3 
| | 6 5 QUIEU 


| E 3r J ; 
QU 1 v) words applicable to the objections not only of the Apologift, but of his predeceſſors in 
the ſame mode of cenſuring, may theſe Remarks be concluded: 2 C'eſt mal nne contre la 
Feligion de raſſembler dans un grand Ourrage une longue Enumeration des maux qu'elle a produits, 
6G l' on ne fait de meme celle des biens qu'elle a faits. Si je voulois raconter tous les maux qu” ont 
produit dans le monde les Loix Civiles, la Monarchie, le Gouvernement Republicain, je dirois des 


Fd 


|  _ choſes effroyables.”? | I' Eſprit des Loix. L. 24. C. 2. 


Page 2. Have recourſe, &c. 
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dareferhyna.. | "Plato's P 
@TogeuI/NV&%) - Plato's Phæd. p. 229. Edit. Forſter. 


Page 3. 17 is the pride of Man. 


In Homine, Summa omnis Animi eft ; et in Animo, Rationis. Cic. de Fin. L. 5. S. 14. 


Page 5. Prepollent benevolence. 
See pages 106, 107, 108, 109, of © Divine Benevolence Aﬀerted,” by Dr. Balguy. 


Page 6. Principles of it are in Nature. 

Onnium, quz in hominum doctorum diſpatatione verſantur, nihil eſt profectò præſtabilius, quam 
Plane intelligi Nos ad Juſtitiam eſſe Na ros, neque Ori xioxz, ſed Na r uRA, conſtitutum eſſe Jus. 
ER | | Cic. de Leg. L. 1. S. 10. 
L Q autem Natio non Comitatem, non Benignitatem, non Gratum Animum et beneficii Memorem 
diligit ? Quz ſuperbos, quz Maleficos, quæ crudeles, quæ ingratos non aſpernatur, non odit ? 

| 5 9 Cic. de Leg. L. 1. S. 11. 


Page 6. Againſt his better judgment. 
eau yryrwaxuy Ta xa, arYpwro; Ir kau 8510, aue MpcerTH ava (1805 un TparTe) bre Twr i 


wyojeercg nas tur rens. Tenor & urdfomeg Tah, Tart? un id rss, Ne rag Tapaxpuc io, be 
TSTWY ITT WjaEv0G, | : 33 | 


Plat. Protagoras. 
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Page 8. Remorſe of Conſcience. 


At vero ſcelerum in homines atque impietatum nulla expiatio eſt. Inns: pænas luunt, non * 
judiciis —quam Cox s ciENT IA; ut eos agitent inſectenturque furiæ, non ardentibus tzdis, ſicut in 


fabulis, ſed ANGORE een, aadiſque cruciatu, | 
: | : Cic. de Leg. L. 1. S. 14, 


Page 8. Guilt of Mankind, &c. 
« Cum Chriſtus ſemet Ipſe Deo obtulit, Human Generrs Loco ſeſe Ei ſtitit, et Deus e 
Mortem ejus Loco pznarum quas SIX GLI PECCATOREs luere debuiſſent.”” 
. | 1 TH, Cleric. apud Jortin. 
D. i/courſes concerning the Truth of the C briſtian Religion, 
, | | P. 45. Edit. _ 


N. 11. That the forſuking of Sins, &c. 
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| | | | Hom. Il. 9. 493. 
Page 11. No atonement, &c. x 
Mitto hic, quod graviorum etiam ſcelerum, ut parricidii, ſacrilegii, nulla dari a Diis 
z«Yapris, prout de Agamemnonis cæde ab uxore patrati aa anmror ſanguis ſeu cædes inexpiabilis 
dicitur ab Æſchylo Agam. V. 1468. (in Schutz's Edit. V. 1470) nempe cui alibi ab eodem opponitur 
memoratum ſupra Sept. Theb. V. 686. (in Schutz's. V. 682) aiug ra9Iapoior, cedes expianda Argivorum 
ac Thebanorum inter ſe belligerantium ; non vero ut ibidem additur, duorum fratrum cædes avroxror, 
cujus uv ſen piaculi nullus daretur finis. Quibus proinde gravioribus criminibus inquinatos, 
ut anares ſen inſarabiles, poſt mortem in Tartarum abjici tradit Plato in Phædone, p. 111. tom 1, 


(See ren 8 . p- 0. ) ac de Republ. Lib. x. p. 615. tom. 11. (See Maſſey's Edit. Vol. 2. p. 342.) 
Spanhemii Obſervationes ad J uliani 


Imp. Orationem 1. p. 261. 
Page 11. May change, Ge. 
Tor Stor de nic, s av cpr Tyra Ty Nun "Tea wooden, Te T1 ory Nopaz, ei un vi alurrohina mp6; 
MeTaruzy PLOW xa, xporov Oe v pos rauf deu, eig 8x axpaTo; o arp r 5 xaxic xp, a1 


Oils & d, ayrong Texans {aAov 11 Tpocuperes TE ab XpB,. T0 Eph ThTINOY ⁰ẽbe EYYEYOVEVEL, d lerrahabe da 


e de dc 228 888 YyEyYOraow Eg dog ο xas BIO. Plutarch. IIe, rn dero r Ot Bpadrus. 
T. AfDE“hhe. Edit. Franc. V. 2. P- 551. 


Page 12, Groß impiety, Sc. 


Kaxor os G&T00 prom Otor To viyrte dai, * Gros, Ne paxerior arri rporh. | 
Plat. de Republ. L. 2. Ed. Maſſey. 


Vol. 1. p. 146. 
Page 


ET - 
Page 13. Love of Gov. . os | : 
60 = ſe, -_ think that Chriſtians ought to ſerve God 32 the = at ts or hops of: 
| 2 A Love of God or of our Neighbour, know nothing of the true Spirit of Chriſtianity, 
bes ahop worſhip the Lord as they are directed by the Pfalmiſt, in the Beauty of Holineſs."* Pi. XCcvi. 


v. g.—Scealſo Pſ.xxix. v. 2.—1 Chron: xvi. v. ce Chron. xx. v. 21. 
Origin of Language. Vol. 4+ P. 71. 


page 15. Chriftian Docrine of Repentance. 


e In addition to the evidence brought from the poſitive Doctrines of Scripture, may be added the | 
| Hteral evidence of terms in the original language of the New Teſtament. Molare does not, in 
itſelf, expreſs /orrow for paſt conduct, nor any other relation to the paſt, than what is implied by 
change of mind. To our own term, repentance, familiar uſage has given the leading idea of me; : 

change of lite is the ſecondary meaning: but in the terms of that language, which maſt be the ultimate 
teſt of all our religious opinions, change of mind, and life, is the F, idea, and that “ of m for 


f ” 3» 
the 1 is by implication only. Judiciouſly remark'd and kindly contin 


by the Lord * of . 
Page 16. Cry at laft. 


Language to this effect is uſed by Adimantus, who by this and other falſe modes of rites is 
made to defend Injuſtice as more conducive to happineſs than Juſtice : Ado de, up Se ve, x. 
οοοννον, Urepoarvorreg M har, TevorTe; auT2;, ann a e That Plato thought ſuch 
language pre ſumptuous and abſurd cannot be doubted, when it 18 conſidered that an advocate for 


Injuſtice is ſuppoſed to talk after this manner. | | 
: * * Plato de Rep. L. z. Edit. Maſs. V. 1. P- 108, | 


Pa = I 6. Gradetions of reward. 


O yap 5716 8 xoAaT ew; Fig ah Xs il. dereß 205 ö 5916 & Tims, . xt —— f 
Eien Xn ori nas 0. {epixuy TH5 EvTOAGs das: Ate. X&T '@vaNoyIey 116 Tv Baginuay E6TEpX,OVT be 


| See Sentent. Stob. Edit. Francf. p. 907. 
Page 18. Man ſhould be free to act, &c. 


Not free, what proof could they have giv'n fincere | | 
O true allegiance, conſtant faith or love, h | : 
Where only what they needs mu/? do appear'd, | 
Not what they a-, what praiſe could they receive? 
What pleaſure I from ſuch obedience paid, 
When will and reaſon (reaſon allo is choice) 
Uſeleſs and vain, of freedom both deſpoil'd, 
Made paſſive both, had ſerv'd Neceſfty 
Not me?. 


Milton's Par. Loſt. 3. 103. 
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page 18. The tround- work of Legiſlation, Ge. 


5. Es & dr NN novel eier W Avdpeg——Tives rng ETwinng c iptt. pereruourn, Tives TY ETeyupry Thi 
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rc K — 2 a . 
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Nah XPOTUVBOL, THWEG KATH Te; TINATWIOG TOATEVOYT AL ν⁰,.,E, Tives THY dr EXE698 EvyypaQuoay | ToATuay 
1ITaoarro; AMA Tro He T⁰ , MH aJmua NOATKanev 7 2 ride ai qrneto di. Hue Os Twy AToFoMnuy 
as TlpoPnrixwy Soy jaTwy To XPGT OG EVApYWG rid IIa yap 1 Vang Twde H Noywv avanhiwc,— AM a 
U. po οο Tobu5os vopss Euveypanlt, u Y TETEIXE TwY Ar par, 8 ToAT1v, & Sevov* ** A, & pn. 

ovx, EMAma, 8 Bagoapor* & O, 8% eheu9eper* Br aripa, & Y⁰α,i⁴ö & vv, & Tgeaburny & Noyes err NAH 


— 2 — — 
— - 4 — 2 — 
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* Aoywy abpunTY KATH TE5;d: H 7g vous, — Ot 9 7 e ani, x, or N, * 6 OXUToTo;, Gnuoy 
| adp TE; οννονονννν N gase wht: vous, Kai & jrovor "Pwpaitys X&b eg d ro TET06 TEABVTa, a Kai a 
Deu dine, xas Ta TL“ dd, x, Iydvg, x', Aidiorac, v IIe pcs, xas Tupas, as Texavsg, x&s Bax Tu, 
r Bprrans, xo Kipops;, xa Tegharss, xa anatanhu; TaY eve; xa yer arpurur, OZ nova, T8 capo deyxig 
TY; VOphtdy GNETELT ON» 


See 'Theodoret quoted in p. 403 of Defenſe des S.S, Peres 
Accuſez de Cntomline, 


This DEF EN CE is mentioned by SToLLIUs : 


BaLTvs, e ſocietate Jeſu, edidit Mpccx1 Pariſiis Ja dg efenſe des ſaints Peres accuſet de Platonijne 
in 4. quz quatuor abſolvitur libris. Libro primo ſe probaſſe putat, Patres in philoſophid Platonic wy 
- Fuiſſe inſtitutos. Libro II. illam nulla ex parte efje Jequutos. Libro III. eamadem potius et rejecifſe, et refutiſſe, 
Libro IV. in cauſas inguiſivit, qui factum fit, ut Platoniſmi ſuſpicionem incurrerint Patres. Qui contenta 
operis hujus, in præfatione ad CLERICI witas guorundam Eccl fie Patrum breviter enarrat Thom as:vs, 
obſervavit ſimul: BAL TY illum contra CLERICUM magis Sophiſtarum more, quam ſolide egiſſe, 

et in defendendis Pa tribus ſuis, minds exercitatum ſe oſtendiſſe militem. 


see S ros L II Introduct. ad n Litterariam, p-· 408. 


It ſeem'd but candid to give the whole of SrolLrus's Note: and the DEYEN CR indeed does 
not enter deeply enough into the ſubject: yet it certainly contains much matter, which the aſſertors of 
Platoniſm in the Fathers will find it difficult to anſwer. Not that Platoniſm in the Fathers, could it be 
prov'd beyond contradiction, would in the ſmalleſt degree affect the Principles of Chriſtianity, The 
Fathers are indeed WIT NESSES and TEACHERs, but not FounDERs of our Religion, The Standard 
of Chriſtian Faith is Holy Scripture. If the Fathers teach any thing not warranted by Scripture, 
it is not to be admitted as an Article of Faith: if they teach any thing warranted by Scripture, 
that is to be admitted; not becauſe they teach it, but becauſe Scripture aſſerts it. And if Holy 
Scripture aſſerts any Doctrine, that Doctrine is to be believed equally the ſame, whether it does or 
does not accord with, or bear reſemblance to Heathen Writings. If Holy Scripture warrants the 
Fathers to maintain the Doctrine of a Trinity in Unity, their finding and pointing out a ſimilarity 
between the Chriſtian and Platonic Tenets on that ſubject, does not make the Scripture Doctrine lels 
true, if that Doctrine were true, before the Fathers found and pointed out ſuch ſimilarity. 


Page 


ge 


| 3 bloody gladiatorian ſpectacles, 


N 


Page 18. Lefs ferocious, . . | 8 
6. I cannot forbear adding, that our Infidels ſeem not ſufficiently to have conſidered, what a 


| ſpirit of mildneſs Chriſtianity hath introduced into the World, and how much it hath ſoften'd the 


minds of Men. Witneſs the inſolent and cruel treatment of captives, the expoſing of children, the 


Dr. Warton's Note on V. 530. B. 10. Eneid. 


See p. 144 of Jortin's Diſcourſes concerning the Truth of the 


| | | 5 Chriſtian Religion. 
Page 19. A Saviour dying, &c. | 


7. Thoſe who maintain Salvation to mean nothing more than Moral Reformation, give Chriſtianity 
a place not higher than Heathen Philoſophy. . The Socratics ſpeak of Salvation in a Moral Senſe, as 


| may be ſeen in Xen. Memor. L. 1. C. 5. S. 5. r yap av ee © rotes cn. On which paſſage 


S1MpsoN remarks, ©* Dignum notatu eſt, qudd cue d A Socratis diſcipulis dicuntur, qui liberantur 
à vitiis, incommodiſque, quæ vitam vitiis inquinatam comitantur. Cebes in Tabula de Genio ait, 


dunpbel T6469 der aug O87 Balg, u awfro vas νννE8 y 7 Buy. See Cebes's Table, p. 12, in Simpſon's 


Edition. Somewhat very different from this, Salvation of a nature diflimilar and ſuperior, ſurely 
may be inferr'd from the plain conſtruction of the following texts; "ware 5 Yiog ve hn x oe 
JaxormInas, GANG An , &%> A. 117 TVA c rv AvTpor avri Tour. Matt. xx. 28. Mark X. 45 


” 


IJ: ö ahne T8 Or ö agu m dh TY roch. John i. 29. 


Page 19. Writers without number, &c. 
See Lardner's Credibility of the Goſpel Hiſtory. 


Page 19. A perſuaſion grounded on Facts, &c. 
See Al LIx's « Reflexions upon the Books of the Holy Scripture.” This excellent, becauſe 


| ſatisfaftory, work has been publiſhed in a Collection of Theological Tracts, for the uſe of young 
Students in Divinity. It were to be wiſh'd that the “judgment of the Ancient Jewiſh Church 
| againſt the Unitarians“ by the ſame AL LIx, had made part of that Collection. As however it is 
| omitted, and is become ſcarce, the Univerſity of. Oxford would do eſſential ſervice to the cauſe rf 
| Revelation by republiſhing that work. . | 


Page 20. What their own eyes ſaw. 


Et mihi quidem contemplanti has ſacrorum proprietates, quæ diligenter intuentibus ſe paſſim 
ingerunt, multa veritatis evazgelice argumenta obverſari ſolent. Quis enim, niſi factis ipſis interfuiſſet, 
tot res minutas locorum, temporum, hominumque, quæ ſolis ſpeclatoribus in mentem veniunt; quis hæc, 


inquam, tam ſimplicitèr, tam dilucide denarraviſſet præter oculatum teſtem ? 


Wakefield's Silva Critica. p. 157. 


Page 


the dreadful proſciptions, the maſſacres of ſlaves, the frequent 
BÞ poiſonings, and many other enormous barbarities, commonly practiſed by the ſo much admired 
| Greeks and Romans.“ | 
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Page 20. At this very time by Objefors, Gc. 
See © Apology for profeſſing the Religion of Nature.“ p. 39. 


Page 2 . As that the Works of other Ancient Authors, &c. 


« This Canon (i. e. of the New Teſtament) was not determined by the Authority of Councils: 
but the Books, of which it conſiſts, were known to be the genuine writings of the Apoſiles and 
Evangeliſts, in the ſame way and manner that we know the works of Cæſar, Cicero, Virgil, Horace, 
Tacitus, to be their's. And the Canon has been form'd upon the ground of an unanimous, or generally 


tion. 
concurring Teſtimony and Tradition Lardaer's Credibility, Vol. 6. P. 27, Edit. 8v0, 


Page 22. Diffculty of explanation, &c. 
te It is an old and true diſtinction, that things may be above our Reaſon, without being contrary toit, | 
Of this kind are the Power, the nature, and the univerſal preſence of God, with innumerable other 
points. How little do thoſe, who quarrel with Myſteries, know of the commoneſt actions of Nature 
The growth of an animal, of a plant, or of the ſmalleſt ſeed, is a myſtery to the wiſeſt among ng! 
If an ignorant perſon were told that a loadſtone would draw iron at a diſtance, — might ſay it was a 
thing m—_— to his Reaſon, a and Om not believe before he ſaw it with his eyes. 
See Swift's Sermon on the Trinity, in his Works, 
Vol. 11. 5 238. 8vo Edit. 1765. 


Page 23. Godbead muſt be one. 


H Te Ares Abr Avvrapi; xas Oα,ν˙e⁰ Rom. i. 20. 


Page 24. Son, &c. | 
| « That the ancient Jews had ſome notion of a Diſtinion of Perſons in the Godhead, has ben 


aſſerted and ſufficiently proved by learned Men. It appears from ſeveral paſſages in 0 New Teſtament, | 
N the title of the Son of God was not unknown to the Jews in our Saviour's time.“ 


See late Dr. Randolph's Sermon th. p. 138. 
Edit. 1784. and Præl. 1. p. 344 


